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INTRODUCTION
Securing a better future for one’s children is one of the very vital aspirations of parents living in South Asia in general and Sri Lanka in particular. When securing a better future, the livelihood and connected infrastructure are key elements. The shape of the future livelihood of the sons and daughters of respective families depend on the parents’ livelihoods. In this context this paper is based on a reservoir building project in Mudungama in Bibile. The villagers suggested building a wӓwa linking two hills (kandas) in the area, blocking the Sudu Ganga at a place called Nidikumbayaya forest where most of the villagers in Mudungama are currently engaged in chena cultivation. Mudungama is home to a total of 1,050 people consisting of both females and males in equal number. The villagers are a very enthusiastic and courageous group of people who are ready to work hard to earn a living. They are traditional farmers and their socio-cultural environment is shaped by this livelihood. All of them are Buddhists but they also have a great respect for the God Kataragama. This paper is developed based on a research conducted in Mudungama which explains the expectations of the farmers to construct a reservoir for the village enabling the farmers to cultivate in both the Yala and Maha seasons. Moreover, it illustrates other prospects expected by the farming families.
METHODOLOGY
In the month of August 2019, a sample of 110 interviews was conducted among the villagers with the support of a group of trained research assistants based on an interview guideline. In addition to these interviews, unstructured group discussions, key informant interviews and observations were adopted to collect ethnographic data. Eminent themes were elicited for the purpose of this paper out of the narratives collected from the villagers.
RESULTS AND DISCUSSION
In Sri Lanka “development”, i.e., constructing roads, providing electricity, building hospitals, constructing houses, distributing land and renovating reservoirs, is very important though there is a discourse on “national security”. This paper is about building a reservoir (Wӓwa) for peasants in Mudungama in the discourse of “gama diyunu kireema” or “gama sanwardanaya”. Mudungama is located next to a place where the traditional Sri Lankan indigenous population, the Vӓddas belonging to the Rathugala, clan live, and their rights are well respected and protected by the people here. Traditionally, Mudungama has been a part of the “rice bowl” of Sri Lanka. The British, after the brutal control of the great rebellion of Uva Wellassa, systematically destroyed the agriculture, paddy cultivation and animal husbandry by killing cattle and other animals, destroyed properties, and massacred the male population who were above 18 years of age in the Uva province. They were also victims of the annoyed British whose policies destroyed the traditional irrigation system of the Uva Wellassa province after the 1817-18 great rebellion. The same irrigation and rainwater-linked, agriculture-based livelihood pattern continues and the indigenous people’s proposal to building a reservoir will surely boost the community’s socio-economic cultural patterns which have been sustained for generations in the area. Moreover, during the three-decade long conflict between the Liberation Tigers of Tamil Eelam (LTTE) and the government military forces this village was often attacked by the LTTE cadres. Due to this reason the farming families live far away from the Bibile-Ampara main road thus abandoning the fertile lands located in hill areas of the village.
The villagers, who have thought very carefully about the future of their sons and daughters and their livelihoods, have come forth with a proposal to build a reservoir after careful analysis of the costs and benefits using their traditional knowledge spanning at least two generations. They had conducted a fine analysis of their problems and proposed the building of a reservoir as a progressive step to address their issues. The original proposal to build this reservoir had been put forward by some community leaders of the village in 1966, of whom some no longer are among the living and their children play a key role in getting their parents’ dream fulfilled. They said, “If it is started now, that will benefit at least the children of our current generation,” thus expressing the view that the project has been dragged for three generations from the time of submission of the original proposal. The children of the present generation, most of who are continuing as farmers carrying on the traditional livelihood of their parents, proudly recall how brave and enthusiastic their parents had been, so much so that they had been called by the Parliament to present the proposal:
“Our parents had gone to the Parliament with local MPs to brief parliamentarians about the reservoir and they were much hopeful that this would come true during their lifetime which never happened and now we expect the same, hoping this would at least benefit our children in  the future.”
Though the project has not yet materialized and it is in the stage of completion of an Environmental Impact Assessment (EIA) and obtaining permission from the Ministry of Environment, the farmers and their family members are very much hopeful of the project and they said:
“The land we have is fertile. None die of starvation here. Our only problem is water. What we ask from the authorities is to give us water. That will solve all our issues. As it is, we cultivate only one season now, the Maha. If we get water, the prosperity will come naturally. We expect nothing else but water from the government. If we have water, we know how to improve our lives.”
The villagers engage in farming based on rainwater (ahas diya) during one season while in the second season they face a long drought. The village is located on the top of a hill area and the waterways that originate from this village float faster to other villages depriving continuous water supply for the fertile lands in the village. Therefore, the only request they have for the government is to: “give us a continuous supply of water by building this reservoir. We do not expect anything else. If we have water, we know how to build our lives” (Api ānduwen illanne apita wathura tika denna kiyala witharai. apita wena monawath one nehe).
As they said, the villagers have plenty of suitable land for cultivation. Most of the farmers have been given land legally, that is, about two and half acres and many of the lands have been given with the endorsement of relevant authorities such as the Local Government or what is popularly known as the Pradeshiya Sabha. Moreover, they also cultivate more lands according to the slash-and-burn cultivation pattern as well as the forest lands they have encroached. In that sense most of the families of the area have average land ranging from two to ten acres of both paddy and vegetables and other permanent crops such as coconut, orange, lime, pepper, maize and various other fruits. All 110 respondents who took part in the study were very much hopeful and determined to fight to obtain sufficient attention from the state while maintaining enthusiasm and vigour. Almost all the villagers wanted to have the project soon and they had an unresolved worry about the undue and intolerable delay. It reflects a history of desire and a longing of what villagers yearn to have in their heart of hearts.

The farmers are very much hopeful of the proposed homegrown plan to build a village tank. The villagers assume that the possibility of cultivating in both Yala and Maha seasons with continuous water supply would ensure the economic and social wellbeing of the people in the village. Guaranteeing continuous water supply through the proposed water tank will minimize the vulnerabilities they face, such as crop failure during drought seasons. The launching of the continuous flow of water for their cultivation assures betterment of the present and future generations in the area. The farmers will be able to cultivate any crop they want successfully and improve their level of income. The real wish of the villagers was to start paddy cultivation with the water supply. The villagers were also very much hopeful of cultivating new lands with the irrigation scheme. They believed that the continuous water supply will create new job opportunities in the village. Some also hoped to start fishing activities in the proposed water tank. The project also will have an additional advantage for them to ensure there was pure drinking water for the residents throughout the year and all the seasons which result in better health for all the people in the wake of increasing anxieties connected to chronic kidney disease popularly known as CKD of unknown aetiology. The elders of the area shared with the research team a few stories of people dying in the area due to kidney disease. The respondents also believed that this project would help protect nature, including wild animals—this suggests one feature of the holistic development these peasants aspire for. According to the respondents who shared their thoughts with us, during drought seasons both human and animal suffer, and less attention is paid to animal issues. They are very much hopeful that the building of the water tank would assure food and water security for the animals which will reduce the level of threat posed by wild elephants reaching villages searching for food during the dry seasons. They believed that when they have abundant food in the forest the wild elephants and other animals would have no need to come to the villages searching for food.
The empirically grounded fieldwork offers anthropology with its ethnographic insights and analytical tools. It helps to explain the complexities connected to development needs and real delivery and to explain the two worlds of the development planners and beneficiaries. The capacity of anthropologists to cultivate sentiments of solidarity with interlocutors enable them to explain practices ‘from within’ that explain the complexity of ‘the superficial’ and ‘the taken-for-granted’ situations. This paper will explain the impact of the politician led development and the destitution of the people who are trapped in it, which the researcher wishes to treat as a manifestation of “culture of underdevelopment”. The whole phenomenon of building this reservoir illustrates how ordinary people have become unwitting subjects of a top-down decision-making development process. The “top” is the center (or Colombo-based decision making) and the “down” is the peripheral village like Mudungama. This dependency is shaped by the existing (political) culture of decision making. As Serena Tennakoon explained this culture “…is not just politics-or the legitimation of state power-which is at issue in these development rituals, but personal politics-legitimating the power of individuals” (1988: 304). This culture also includes not only “intra-party politics” but also inter-party politics. This is partially or fully linked to the established shape of “political citizenship” of the country which is mainly shaped by the “patron-client relationship” patterns (Brow 1996). The nature of the arguments put forward by the villagers with emotions suggests that the possibility of inclusion of the farmers’ notions of wellbeing and development in “social citizenship” model put forwarded by T.H. Marshal in 1949. Perhaps, some examples of this type of citizenship might have been shown when the JVP (Janatha Vimukthi Peramuna) was running the Thissamaharamaya local government. The whole efforts of the dominant development discourse “were attempts to legitimize individual-over and above group-claims to power and is also supported by a more general phenomenon: development celebrations have become domains in which—and symbolic modes through which—competing claims to power are articulated” (Tennakoon 1988: 304). From the viewpoint of this researcher, this wӓwa construction project did not show the prospects for the competing politicians to be in power or maintain “…a highly visible public profile” (Tennakoon 1988: 304) which has been the political strategy of today. Or else they might have postponed getting benefit in a future occasion as “the principle of dynastic succession has been a prominent trend in electoral politics since independence” (Tennakoon 1988:304).

CONCLUSION
According to the ethnographic field work, the villagers in Mudungama have shown continuous interest and commitment to get their proposal approved to build the reservoir and nobody has shown any resistance at all to this development project. They all welcomed visits by government officials to the village regarding the project and were eagerly waiting for its speedy implementation. The project will benefit farmers, fishermen and also those who engage in animal and husbandry activities. The project can be used in addressing the pure drinking water needs of the people if carefully planned. They have continuous fear of acute kidney disease; a fear which is very much prevalent in agricultural districts. Moreover, the community feels it is their own project as it was originally presented and discussed by some of the senior villagers with key members of parliament and government ministers from the area. They hold such a high hope due to the belief that the assurance of continuous/unhindered water supply for farming through the proposed irrigation project would assure the prosperity of this area. This will shift their current pattern of subsistence agriculture to local and foreign market-oriented production. Moreover, this will lead to a shift from the traditional agricultural pattern of the village to a hydro-agricultural scheme. The delivery of this project has been the dream for at least two generations of this village. The delivery of this project can be interpreted as a way of political culture of the country which is shaped by the center and periphery development approach. The paper pinpoints the limitations or incapacity of the existing “political citizenship” in accommodating peasants’ notions of an appropriate path to achieve sustainable development as fully-pledged citizens of this country. Moreover, this also emphasized the need to think of an alternative mechanism, or path to include the developmental aspirations of the marginalized communities by the existing decision-making process shaped by a political culture representing a few elite groups of the society.
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